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above them as a sort of archangelic college. If any particular
ideas were associated with their names, they would be those
of the material realms their inherited title to which Zara-
thushtra, perhaps rather grudgingly, allowed them to retain.
Vohumano, if Strabo's Cappadocian Omanus is to claim
identification, was worshipped as a Golden Calf, or something
of the kind ; and in the same country Ameretat seems to
have been embodied in an image that shared processions with
Omanus. We meet with the names of Ameshaspands in the
Cappadocian Calendar and on the Indo-Scythian coins.
Indeed the nomenclature of Persian court circles in Achae-
menian days may quite possibly be linked with these cha-
racteristic conceptions of Zarathushtra by something more
than coincidence: the prominence of Aria as an element in
royal and aristocratic names, may well be connected with
the thought as well as the name of Asha. But none of this
amounts to any proof that the Ameshaspands, as Zarathushtra
conceived them, survived him except in name. It is only our
present-day scientific study of the Gathas that has restored
these dim abstractions to the lofty place they held in the
Prophets theology.

One small but not unimportant point is noted in connexion
with the account of the Magi in Diogenes, who says that
the Magi

condemn the use of images, and especially the error of those who attri-
bute to the divinities difference of sex.

It is shown in the note upon that passage that the remark is
untrue of all Zarathushtra's successors, from the * Seven
Chapters Gatha' down. But it is altogether true of the
Prophet, for Asha, Vohu Manah, and Khshathra have names
that are grammatically neuter, so that the feminine gender
of the names Aramaiti, Haurvatat, and Ameretat is obviously
not significant. Somehow, it would seem, this genuine feature
of the Prophet's own teaching must have managed to survive,
though not traceable in other sources.

1 See E.Z., p. 413, n. 3.